This paper deals with the formation of a transnational society between Galicia and the Northern part of Portugal, analysed from an anthropological point of view. Concepts like cosmopolitism, ethnicity, liminality, and memory are central in the theoretical discussion for interpreting the processes of transnationalism. The suppression of the borders in the post-national European Union made the creation of transnational communities near the states' borders possible. This process, in the case of the Galician-Portuguese borders, has developed depending on the ethnic processes, once the Spanish and Portuguese states attained democracies. The concept of a cosmopolitan nation has also been central in the discussion of how ethnicity and nationalism intervene in the process of transnationalism.
sometimes work against each other, but we want to show that they can also be seen as complementary.
The first section of this paper establishes the initial conceptual level; the second examines the transnationalism of institutions and citizens; the third presents an argument for how a historical and symbolic capital imposes its categories of perception upon the bureaucratic field; the fourth section describes the consequences for the transnational market in this regional and transnational area; and finally, in the fifth section, I discuss the topic of a cosmopolitan nation as an organisation of cultural pluralism in the transnational world.
Transnationalism and Liminality for Reconfiguring Both Countries
In 1994 the Schengen agreements were signed and the European borders within the European Union disappeared, but the memory of medieval heritage, which symbolised the borders of both regions, Galicia and Northern Portugal, live on through their impressive fortresses in the border towns of Valença do Minho, Chaves, Bragança, Tuy, Verín. These fortresses were built during medieval wars for the political hegemony between the archbishops of Braga and Santiago de
Compostela, but today evoke a memory of the past. This memory persists through its process of renovation despite the passage of time. The novelist Saramago (2002: 85) in a very famous Portuguese travel guide, when he contemplates the old downtown of Braga he imagined that the city was built in medieval times, all the while looking towards the city of Santiago de Compostela for inspiration when it was the epicentre of Christianity in the Iberian Peninsula. It was as if they were contemplating this town as its future, "instead of looking to the rest of Portugal". Saramago said that it was an idea which had just passed through his mind, in an inspired moment. This was not a remembrance of the past but an imagination created in the present by looking at Braga's cultural heritage, which, suddenly, was receiving more popular vitality by looking to Galicia, and the tradition of the St. James' Way, after supressing the borders of both states. In this new context, Galicia was also represented, for a few informants, as a field which promised new opportunities and imaginations for people from the North of Portugal.
Liminality was the concept proposed in Turner's (1969: 138) work by describing the ritual process that would form an essential community from the "spontaneous communitas", which emerges in spontaneous liminal situations.
At the Galician-Portugal borders, during most of the twentieth century, the dictatorships of Salazar in Portugal and of Franco in Spain established agreements after 1936 to capture exiles who escaped from their respective regimes. The Galician-Portuguese borders were rural lands in which there existed an increased solidarity in favour of hiding neighbours pursued by the policies which sought national revenge against the exiled. Anthropologists, Martins (2008: 142) and Godinho (2011: 457) , hint at popular narratives of the risky popular solidarities ex- Galician writer Mendez Ferrin (1991) , and Portuguese writer Da Cruz (1980) both released very successful novels reliving the events between 1936 and 1970.
Both narrated, in very different styles, popular memories of historical events that occurred between the aforementioned dates, during the times when firm borders still existed and were guarded. They wanted to portray the Galician-Portuguese character at the border. It is surprising that the magical world, which Ferrín details about the Galician border, could be seen from the other side as described by Da Cruz, in a more realist picture, by portraying similar contexts into a shared cross-border adventure. The strong dependence among people who lived on both sides of the borders made living separated lives impossible.
The events narrated by both classical narratives serve to rebuild in democracy the memory of the "spontaneous communitas" at the borders in the past around the liminal figures of the exiled pursued by both dictatorships and who were also very known members of families from small border hamlets. When the borders had been transformed-once democracy and the EU were constituted-into administrative boundaries, this began to promote the processes of transnationality:
the memories of the exiled had been converted into liminal and dramatically historical figures for the creation of the Galician-Portugue see ssential community. What I propose here is that although a "spontaneous communitas" existed before at the borders of Galicia and the North of Portugal, the new processes generated by transnationalism have been intervened by these liminal memories, whose monuments continue today to reinforce and renew common cultural ethos, promoting a transnational community once was constituted the European Union. The transformation of Galicia and the Northern of Portugal regions into a transnational community is clearer every year from a variety of activities organised in different places in both countries: some examples being the cooperation of Galician and Portuguese universities, congresses, familial and professional celebrations in one another's countries, gastronomic and ecological popular fairs and festivals, very frequent musical events, the emergence of citizen associations for mutual cooperation, and the origins of new common institutions, which I will discuss later. The Portugal-Santiago de Compostela pilgrimage route-named The Portuguese Way-is more active every year. It was discovered and promoted in the final decade of the twentieth century. Everyday goods are becoming very popular amongst many people living near the border, which explains the appeal of popular fairs and festivals in both countries so as to enjoy the gastronomy, buy handicrafts, domestic technology, clothes, and hear popular music. Some of these objects maintain their attractiveness due in part to the liminal national memories they evoke in popular culture, which is also being shared in popular memory on the other side of the border as part of their respective national memories, which generate cultural mimesis between both countries.
In the past, when the borders were firm, there existed a common life amongst Sociology Mind Galician and Portuguese people along the borders but it was a common life marked by neighbour cooperation in marginal activities, like smuggling, hiding the exiled, tax avoidance from one state to the other, and moving to the more convenient area for work. All of these things are mentioned in the works of Kavanagh (1994; ), Godinho (1995 2008: 222) and Afonso (2003) , amongst others. Similar descriptions were written by Douglass (1998; about the border experiences people lived in the Pyrenees amongst Spanish and French people, and by Valcuence del Rio (1998: 132) amongst Portuguese and Andalusian people in the South of Spain and Portugal. Godinho (2011:244) and Afonso (2003: 37) also describe adventures and risks shared between people on both sides of the border as well as living in strong solidarity attained through smuggling activities. Living temporarily in local hamlets on both sides of the Spanish-Portuguese and Spanish-French borders was a common occurrence, first, to keep away from the surveillance of civil and military authorities: it was a favoured method of creating a normal life and it required a sense of permissiveness and cooperation amongst neighbours who were separated by national borders; second, when the Inquisition was instituted in Spain, in France, and in Portugal, later as a consequence of the French Revolution, and third under the dictatorships in Spain and in Portugal.
This social and political context in the past increased solidarities at the border, but it does not explain the construction of a Galician-Portuguese transnational community later when Europeans had been constructing the European Union. I think that this new emerging context can be explained first, by the existence of an essential community along the borders, which today continues to be renewed through the memory of past, second, by the mimesis created by cultural affinities amongst both Galician and Portuguese communities, and third, by the new political and institutional opportunities which emerged from the construction of the European Union.
Renewed perspectives have been appointed by studying the transformation of historical frontiers into borders between Spain and France, Portugal and France. Pujadas, Comas, Moncusi, & Martinez (1999: 152) insisted on affirming the process of increasing national differences in two Spanish and French border towns-the two Cerdanias-in the Catalan Pyrenees during the 20th century.
The classical study by Sahlins (1989: 275) in both the French and Spanish Cerdanias, also insisted on the affirmation of French and Spanish national identities on the borders because of how the French Revolution had marked differences in both national cultures. Roigéi (2006: 49) insisted on the same idea by pointing out how Spanish tourism had contributed to the local development of the whole Spanish and French region. On the Spanish-French Basque border, Douglass (1998: 90; 1999: 19) 
Transnationalism of Institutions and Citizenships
Recently, more complex forms of cooperation amongst the regions of Galicia and the North of Portugal have taken place-forms never imagined in past. The nation-states crisis in Europe has brought about the process of decentralisation of the state in Spain, which has contributed to the reinforcement of ethnic identities competing amongst themselves for national services and resources. As put by Moreno (1991: 605) in a classical work, the process of decentralisation could be defined as a cultural reinforcement of ethnic identities with the movement of political nationalism in all regions of the Spanish state, looking at ethnicity as the structural concept for defining a nation, which must defend its cultural identity and limits against others. It did not occur in the case of the Portuguese, in which a state national identity persists, although an ethnic division between the north and the south also persists, like a historical affirmation of cultural and political differences between them as a political consequence of The Revolution of April Sociology Mind groups into a stable and complex structure, which make possible the organisation of an orderly life in which every culture has to accept interdependence on others. As Kuper (1999: xiv) More popular initiatives were launched in 1992 with the meeting of the mayors of the 18 main cities and towns of Galicia and Northern Portugal, which constituted the Eixo Atlántico do Noroeste Peninsular association, with the magazine Economía Atlántica, which is still alive and well and remains very important today. This association was also interested in the creation of gastronomic festivities, the promotion of fairs, and cultural events in the border cities and towns for promoting more joint Galician-Portuguese activities. The consequences were more popular affluence to the fairs and local festivities and more popular activities in Galician towns like Verín, Xinzo, Salvatierra, and Tuy, and in the Portuguese Valença, Monção, Barcelos, and Chaves.
The Eixo Atlántico association would later integrate into the Comunidade de Traballo Galicia-Norte de Portugal (Pardellas, 2006: 207) , by revealing the joint popular interest for promoting local development and taking into account any networks for the coordination of both regions. It took place in 2002 at the Centro de Estudos da Eurorregión (the Euroregion's Centre of Studies), organised by the universities from both regions (Santiago, Vigo, Coruña, Porto Braga, Barcelos), which, in the same year, organised the first exchange programme for students of Galicia and the North of Portugal and which has since been repeated every year. The event considered to be the most successful from all the efforts pulled together for the coordination of both regions was the construction of the motorway from Lisbon to Ferrol so as to bring the towns of Valença and Tuy together, the inhabitants of which celebrated this event at two festivals in both towns in August of 1998 when the road was finished.
The event considered the second biggest was the creation of GNPT-AECT in 2008. This institution has been organising many initiatives, a statistic yearbook about the Euroregion from 2010, business cooperation programmes especially in the food, textile, and timber sectors, they have already offered four Iacobusex change programmes for researchers, students and management staff at universities with an ambitious investment programme for 2020. Amongst these projects on the agenda, there is a Eurocity between the towns of Verín (Galicia) and Chaves (Portugal), conceived through the promotion of thermal tourism, the common management of the Gerés (Portugal) and Xurés (Galicia) national parks-both on the borders of their respective countries-through a tourist programme, and also the more ambitious project of a common Galician and Portuguese cultural industry.
In March of 1995 two bridges were inaugurated to connect the border towns of Monção (Portugal) and Salvatierra (Galicia) via a dual carriageway. Sixteen Galician and Northern Portuguese primary schools celebrated this event with a radio broadcast lasting twelve hours. That is how the radio program named "Ponte nasondas!" came to be, broadcasted in both Galician and Portuguese languages and which lives on today. Music, songs, stories, and interviews occupied these programmes, which, in the words of a Portuguese woman teacher who answered the question asked on air: What can you do for bettering the rela-tions among both Galician and Portuguese people? The radio programme was transmitted every year on the same days of celebration, and every year more Galician and Portuguese schools were incorporated into it, and even a few from France and Brazil in 1999, attaining the number of fifty schools and more than 700 students. The initiative began in Monção and Salvatierra, but has been extended to Melgaço, Montalegre, Vila-Real and Vilanova de Cerveira in Portugal, and to Allariz, Tuy, Salvatiarra, Ourense and Vigo in Galicia and then diverted to other schools and towns. Teachers, students, and well-known Portuguese and Galician singers have all participated.
Since 2001 The cultural and educative movement "Ponte nasOndas!" has to be understood as a movement that has given rise to the Galician-Portuguese cultural miscegenation, the spontaneous call for building the essential community, due to the current worries about the Galician-Portuguese border's cultural heritage, always very attentive to the social problems which demand solidarity for collaborating in moments and places in every country. But this movement did not come about by chance. It emerged from an essential community that promotes the recovery of ethnic memory in both countries. Institutional and cultural initiatives and their effects on the Galician-Portuguese transnational flux should be understood as a process of constituting a common citizenship. Could we see a similar political Spanish-Portuguese convergence and a common interest at other Spanish-Portuguese national borders, like those of Castile, Extremadura, or Andalusia? Absolutely not. Why did the official macro-region that also included Castile & Leon and Asturias not operate until now? The explanation would be that between Galicia and the North of Portugal an es-sential community already existed due to linguistic and cultural affinities, which were historically affirmed. Although cultural affinities do not develop political wishes by themselves, they are necessary for being expressed. Cultural affinities are not sufficient alone to form political wishes: there needs to be other cultural mediations, as we will see in the next section.
The Historical Identity among Galicia and the Northern of Portugal
This transnational flux which we have come to remark can only be understood from the symbolic capital, as has been defined by Bourdieu (1998: 194) , the symbolic capital which imposes its categories of perception upon the bureaucratic field, and the symbolic capital which exhibits on economics Bourdieu (1990: 204 On the other hand, there is an old vindication from Galician and Portuguese intellectuals and artists who, the nineteenth century, tried to express the need to form a transnational community through the ethnic affinities amongst both peoples. This vindication was corroborated by the nationalist movement in Galicia from the Galician side, historians who founded the regionalist movement in the 19 thcentury, like Manuel Murguía, have talked about the Galician and Portuguese common nation, which was dramatically cleaved, as remarks Beramendi (2008: 20) , in the context of a racial vision of culture, which considered that Galician and Portuguese people were the same race like defended Risco (1920: 7) . Rodríguez Castelao (1976: 328) , one of the most prominent representatives of the Galician nationalist movement at the beginnings of the 20th century, considered the racist nationalism as a "delirium" and an historical "sin". He considered that the Galician and Portuguese were "the same ethnic people", by comparting their same genius creator which came from the same "mother-earth"-the root metaphor of the common ethnic origins for Galician and Portuguese people. Like a few Portuguese historians and philosophers of the same generation, he considered Galician and Portuguese people as two brothers separated by the arbitrariness of medieval political events Rodríguez Castelao (1976: 335) . But both people were, in his view, a mixture of races, and not pure ones. His nationalist view defended the integration of Portugal into an Iberian federation because his vision of nationalism was federalism, not independent states.
From the Portuguese side, the poet Teixeira de Pascoaes, one of leaders of the "renascence portuguesa" (Portuguese Renaissance) movement published a few works with Galician nationalists, and he talked about the Galician and Portuguese common motherland ("alma patria"), which was "much unknown to the Portu-guese people" (Barreiro Barreiro, 2016: 27). Race was not the common argument of this Portuguese movement, although Pascoaes (1998: 13, 97 ) defended a common Galician-Portuguese race which constituted the "nation that wanders" through strange lands, showing its own natural force, prone to both adventure and nostalgia-"saudade". Most Portuguese intellectuals of this generation defended that the Portuguese people were a mixture of races, like the Galician Castelao, a shared idea amongst Jorge Dias, Francisco Da Cunha Leão, and Fernando Pessoa, who considered the Portuguese people as a cosmopolitan people, and the mixture of races which facilitated its capacity to mix with other people. The Northern philosopher, Leão (1973: 117) , in his work "enigma portugués" defended eleven psychological features, which differed between the Castilian and the Portuguese character, into an analysis which would to demonstrate strong differences throughout history. However, it determined that the Portuguese and Galician character were, in fact, the same, as Pascoaes defended. See also Pinto (2007: 21) . The Portuguese historian, Lourenço (1988: 19) , asked how the similarities between the Portuguese and the Galician character-so independent and affirmed as ethnographer Jorge Dias defended-cannot explain why Galician people did not gain independence from the Spanish state. He defended the same argument defended by Castelao many years ago to explain this historical contradiction, the historical arbitrariness of the medieval world, the fratricidal struggles which divided the two brothers. Galicia took part in the collective imagination of these Portuguese intellectuals, because it was the other face of the Portuguese Minho River region, which they considered the "sacred tabernacle" of the Portuguese ethnicity, as signalled Medeiros (2013: 278) . This Portuguese and Galician narrative about the same Portuguese and Galician character, composed a cultural memory of a common ethnicity in both countries, which served to enlighten many people about the existence of this common ethnicity in the beginnings of democracy, where discourses on ethnicity proliferate both in Galicia and Portugal.
Reflections about the common Galician-Portuguese identity created common cultural movements, like "Ponte nasOndas!", which brings the Galician and Northern Portuguese peoples together to a greater extent than other Portuguese and Spanish people. There are not only solidarities that lived in the past but also the cultural field composed of rebuilding memories, historical reflections, and monuments which promote liminal symbols experienced very differently in past and present. It constitutes the cultural field which influences the political and economic field by creating a transnational community. Table 1 shows the changes in the principal municipalities on the border of Galicia and Northern Portugal.
The Transnationality of the Market
Although the Portuguese border municipalities have a higher population than their Galician neighbours, in the 20 years between 1991 and 2011-the years of the European free market-the Galician border municipalities increased at the Paying attention to the foreign market data taken from AECT Galicia's databases-Northern Portugal played an important role in unifying the power of the Galician-Portuguese market in 1993. The export of goods from Galicia to Portugal went from €362.2 m to over €2.49 bn in 2010. The Portuguese exports to Galicia went from €201.3 m in 1993 to over €2.12 bn in 2007-the year with the greatest growth. Other significant data determines that in the year 2004 23.2% of exports from the North of Portugal to Spain went to Galicia-this region being only 6.7% of the entire Spanish population. In 2005, Galicia imported 57% of the milk Portugal exported to Spain, which demonstrates the high preference for Portuguese products in the Galician market. In 2004, the entire market value between Galicia and Northern Portugal was €1.48 bn, constituting a similar market value that the Portuguese maintained with Italy, Great Britain, or the Netherlands.
There is no doubt about the increased market size between Galicia and the North of Portugal after the disappearance of the borders. The most important export sectors from Galicia to the North of Portugal were agriculture, fishing, and food, followed by the textile sector. Galicia exported 33.9% of its food production to Portugal in 2011, 35% of its fishing production in 2001, 71% of its meat production in 2005, and 22% of its textile production in 2010. In the fur-niture sector, Portugal was the main provider to Galicia with 57% of its importation.
This macroeconomic data does not show the importance of the popular fairs in the border areas in Portuguese towns like Chaves, Melgaço, Monção and Valença, and the Spanish towns of Verín, Xinzo, Salvatierra and Tuy. These fairs can be every week, every 15 days, or every month, in addition to gastronomic and ecologic fairs to attract Galician and Portuguese tourism. These fairs affect the opportunities of transnational workers as well as small and medium businesses motivating them to offshore from one side of the border to the other, as well as to form alliances and create strategies with businesses on the other side, as economists Diniz & Gerry (2008: 161) have pointed out.
This transnationality in trade, as we have already mentioned, is not so prominent for other Spanish-Portuguese borders, like Andalusia, Extremadura, or
Castile. In a recent study, Falagan, De Carlos, & Lorenzo (2013: 85) show that 50.3% of the road traffic between Spain and Portugal from 2004 drives through the Galician and the Northern Portuguese borders. 87.8% of this traffic is made up of tourists, and the rest were workers. Approximately, about one million of these travellers did overnight stays of more than one-and less than two-days in Portugal, and did more than two-and less than three-days in Galicia. The intensity of this traffic is greater from the North of Portugal to Galicia than vice versa.
The North of Portugal has a higher population than Galicia; the former has 3.7 m people, and the latter 2.7 m.
It is not so easy to understand why the Galician market has a greater demand for Portuguese goods, only in economic terms, nor why Northern Portuguese workers prefer to work in Galicia, because in absolute numbers the Galician market holds greater importance for them than other more dynamic economies like Andalusia, Madrid, the Basque Country, or Valencia. The Galician informants experience a greater attraction for Portuguese wines, oils, the regional gastronomy, and the autochthonous furniture. The Portuguese informants experience a greater attraction for Galician meat, conserves, dry cod, and cultural activities in Galician towns in the summer. Informants of both countries thoroughly enjoy musical groups from each other's countries: groups which would pass through Galicia and Northern Portugal every summer. I think that objects-tangible or not of consumerism can also be interpreted as liminal symbols for the ethnic common memory, which intervenes in the Galician and Portuguese transnationality. An ethnographic example of how objects of consumerism have been intervening as liminal symbols, for the creation of the common memory is the case of "alheira" of Tras-Os-Montes. "Alheira" is a traditional sausage made of bread dipped in sauce with poultry and lamb, which after is subjected to a smoking process, usually in households. This tradition goes back-like they say in Tras-Os-Montes-to when the Spanish Catholic Kings threatened in medieval times to impose the expulsion of the Jews from Portugal on the Portuguese kings as a condition for accepting to marry one of their daughters to the prince of Portugal. The Portuguese kings did not want to exile all their Jews. The Jews invented the "alheira", which would hang in households to be smoked, like the pork sausages-though it did not contain any pork. So, the Portuguese Jews demonstrated that they ate pork, and as a means of displaying that they were no longer Jews. The "alheira" is eaten accompanied by traditional vegetables, such as greens and potatoes, also very typical in traditional Galician Stew. For the moment, it only appeals to the Galician informants and not to the rest of the Spanish, which I know because they are not so keen on Galician Stew.
"Alheira" also began to be consumed-but not made-in Galicia at some point in the past fifteen years, but not before. It is important not for the qualities of the product but rather because of the Portuguese narrative, which awakens in Galician people common national memories, and which promotes common ethnic customs for cooking in Galician and Portuguese rural and urban areas.
Cod fish also constitutes another wonderful symbol in the cultural history of Galicia and Portugal, because of its representation in the Catholic tradition of the Southern Europe. The salat cod was an essential food for feeding the Catholic population for half of the year in the 19th and 20th centuries, when people could not eat flesh on "lean days", during Lent, and the rest of the Fridays per year. Given the lack of access to other cheap foods for obtaining proteins, as put Kurlansky (1998: 135) it has become a religious icon for the Catholic tradition.
After the Civil War of 1936 the salat cod was also a cheap fish distributed thanks to the Spanish policy for feeding the population, known as "racionamiento" (rationing in times of shortage). Galician people would prepare it by just boiling it.
During the 40s, 50s, and 60s of the 20th century, all over Galicia cod fish was the food for the poorest people, rejected by the remaining social classes for being an icon of the past marked by the culture of hunger. Only after the 70s, when the Galician population began to drive to Portugal, once they reached the purchasing power required for having cars, they learned from the Portuguese middle class how to cook cod fish in different ways, giving it rich flavours. Once they began to appreciate the Portuguese cooking and their pristine and ethnic purity, Galician people began to appreciate the cod fish, by introducing it progressively into their diet. The old taboo surrounding it was suppressed through the appreciation of Portuguese cooking and because of their reflexion about the common ethnicity in the post-modernity époque.
The Cosmopolitan Nations
The process from the existence of transnational communities at the borders of states to more cosmopolitan nations, which recognise the rights of being cosmopolitan citizens, could be inescapable and irreversible, just like Hannerz (2006: 18) proposed. The concept of a "cosmopolitan nation" was presented by Giddens (1998: 130) , although the concept of a "cosmopolitan democracy" was established earlier by Held (1995) ; Archibugi & Held (2011) , and then by Habermas (2006) . What these European thinkers proposed could be defined as the like any other community, can always be unfinished projects in democracy, as Augé (2010: 35) has said, but they constitute new projects for citizenships.
Conclusion
As I have suggested, we are arriving at the end of the absolutism of national so- Ethnic movements cannot live on by ignoring the transnationality of its citizens, neither state can live by ignoring its ethnic movements for their cultural regeneration.
